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In India today, Christians are getting deeply involved 
in Liberation Movements and in Building Basic Communities 
of Faith, Justice and Love. This booklet attempts to 
give a 'rationale' to Christian involvement in building 
Faith-—Justice Communities. 


This paper was submitted for defence at the Theology 
Comprehensive Examination in March 1980, at De Nobili 
College, Pune. It is hoped that the study guidelines 
at the end of thé booklet will stimulate further 
thinking towards an Indian Christian Liberation 
Theology - BU ke 
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(i) 
PREFACE 


If, as St. Anselm has put it in a now classic definition, theology is 
"faith in search of intelligibility" (fides quaerens intellectum), every 
theology will be a personal articulation of the theologian's faith. This 
does not mean that theology is a purely individual enterprise, the 
elaboration of one's private fantasies. For no man is an isiand - least 
of all the Christian, who finds his Christian identity only by joining 
to the community of Christ. All Christian theology, then, must be an 
articulation of the faith experience of the Christian community. This 
faith experience has found its primal expression in the New Testament, 
the record of the faith experience of the founding fathers as it were of 
the community} but it continues to be shaped by the living tradition of 
a community fullyimmersed in history and so finding ever new forms of 
proclamation (always true to the primal experience )in response to new 
historical situations. 

Yet, if Christian theology is communitarian concern, it is not a 


collective ideology. For if the Christian is not an isolated individual, 


(31) 
neither is he (as totalitarian. systems of both left or right would like 


to make him) & cog: in a hachine ; OP “a ced] in an organism. His theology, 


then, cannot be the parnot ing of a part 
experience of the community must’ take 


iy line or the mindless repetition 


of official formulae. The faith 


flesh in him and find a distinct ive: personal voice that emerges from his 


personal Concerns and speaks to his particular situation. This is what 


Brian D'Silva has attempted to do in Bis essay on Theological Perspectives 


for Miberation Movements ./ Tn a ae has attempted tO. speli out a personal 
Vision of Christian theology in Yorn of peoples! movements towards — 
S0Cis-economic liberation, Which lie at the focus of his concern. His 
theology, therefore, hag been formulated in the Perspectives offered by 
these movements, and expressed ina language that will be meaningful to 


people looking for and Working towards such liberation in India today. 


"Such a theology, ee can make no claim to completeness, nor 
be obsessed with terminological. precision, Tt ‘offers personal perspect— 
ives, not an academic Summa2 and one mist not demand from nor read out 


of t+ ‘more than it offers, But because these Perspectives open on to gq 


: and ltasie Communities 


(243°) 
highly relevant subject and have been formulated with unusual clarity and 
power, the sssay makes stimulating reading. It bring theology to life in 
a way which scither the well-worn formulae of theological text-books: 
(worn thread-bare through long and unthinking use), nor the pious clichés 
of the pulpit (rapidly emptying churches in our increasingly urbanised 
society today) can hope to do. God is, after all, not quite as dead as 


theologians have trie? to make him! 


Like ®nY 'essay', this too is an attempt, not a definite pronouncement 
with no room for correction or improvement. I myself (probably because of 
my own professional bias) would have liked to have coors a more explicit 
use of the Gospels - not indeed as quarries for proof-texts (this would 
be to succumb to the "theological geometry" which the author is rightly 
anxious to avoid), but as sources for an encounter with the historical 
Jesus of Nazareth, in whom a genuine Chritian theology of liberation must 
always be rooted. To any one familiar with the Gospels, it will ofcourse 


soon be evident how much Brian D'Silva's theology is in fact rooted in the 


(iv) 
Jesus of the Gospels, and how much theological reflection and cmser cal 
study underlie the seemingly simple affirmations of His text.) Me: 
absence: of academic paraphernalia must not be mistalcon for a lack of 
theological seriousness, for the essay is by no means light nor exege.. 
tically irrésponsible. Yet-<3 more explicit reference to the Gospels 
would, I feel, have helped ~ if only to allow readers greater access to 
the author's source, and ‘to encourage them to theologize personally from 
rte se - 

I would have boon happior too oe the. liberation the essay envisages 
had be - # soussed more sharply on the Indian situation, taking into 
account specifically Indian forms of bondage like caste, and acknowldd- 
ging the overwhelming reality of India pluriform religiosity. Inaiy 
its ambiguity - = as the Source of a pens ye -lesitimization of social 
injustices, but also as @ possible souree of probhetic protest for 


liberation. 


: (Vv) 
But these are, doubtless, other themes for other '‘ssrays' opening 
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Career ner perspettives. We mist he gvateful- té Bei 
fine theological contribution to a significant area of the Indian reality. 
Emerging from a solid and well-informed reflection on the lived experic.we 
of the liberating reality of Jesus and a deep-felt concern for the unlib= 
erated - poor, this lutid and crispy written essay is indeed a refresing 
piosce of relevant theologiging. It breathes new life into stale formula- 
tions, provokes sharp new insights into doctrines that familiarity has 
mulled . It brings out strikingly the liberative character of genuine 


Christian theology, and will not fail to illumine and to inspire. 


George M. Soares Prabhu SJ 
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Christians todav have bemun to Take an oantive nert 274° FSd- 


movements all over the world. “Why has this phenomene 'suddenly' taken 
place when for a number of years th2 Christicns (with a few exespt ions) 
were on the periphery of any sccial transformation whatsoever ? What 


has theology to say to this rather recent phgomena an 


Qu 


are there any 


theological perspectives which can enable Christians to give a trations-e! 


for their involvement in Liberatior and People's movements ? 

This paper attempts to give a ‘rationale! to Christian involvement 
in liberation. It is not an exhaustive treatment of the subject besause 
I believe that each Christian, if e is oo with a liberation 
novenunt, must evolve a theological 'rationale' himself in order to bo 
more awrthentic both, to himseli ani to his cause. I have deliberately 
given any proofs from scriptural quotations beceuse I believe this quest 
shoulc not be reduced to a kinl of ‘theological ge onetry' but must spring 

the 


from a commitment of faith in Jesus Christ and aiues of the kingdom, 


ee 


i i % caer a sat. se) HE 
and an actua2lization of that commitment in praxis. This quest, 


authentic, needs a Christological perspective which gives a meaning— 
system and influences: creative reflection on the other theological 
perspectives discussed here. In other words, it is a search whieh 
springs not from an arm-chair theology but from a faith—-action perspec- 
tive where the Jesus-reality of our history is brought face to face 


with the Jesus-reality of the scriptures. 


We start with what I believe is a definition of a People's Move- 
ment and then proceed to the Church as a people's movement founded by 
Jesus Christ proclaiming the values of fell wship, justice and love. 
Prom here we discover the celebration of the Bucharist as a celebraticn 
of life, creativity, f eedom, sharing and love - a celebration of bread 
for all and a proclaimation of light and life in a world of darkness 
and death. We see the sacraments as the symbolic worship of the community 
and a proclaimation by the community of its struggle and final vindication 


of the death-dealing forces, leading to the building of the new humanity 


Further we discuss who is the God of this community called Church and 
lastly, the Christological perspective that a community believing in 
secial transformation needs, if the mission of this community is to 


be the liberation of the total men and the universe. 


Tr. WHAT IS A PEOPLE'S MOVEMENT? 

CHURCH AS PEOPLE's MOVEMENT's 

A people's movement is essentially an awakening of the people 

towards a realization of their dignity as human persons. It also involves 
a striving to acquire this dignity in community, where work and 
suffering, joys and hopes, creativity and critical reflection are equally 
shared. A people's movement is animated by the power of love and not 
hate, eventhe oppressor is confronted by the power of love and asked to - _. 
change his life and value systems through the powor of love for him, 
because there is no dignity in the current life and value systems that 
he holds and believes to be true. Briefly then, a people's movement is 
a release of creative energies in community to reach that optimum level 
of human existence that God wishes for every human being. Everyone is 
invited to reach his/her full, untarnished human potential in a community 
of love, sharing, fellowship and justice and realise God's dream for 


mankind. 


a 
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Since a people's movement works on the power of love in a community 
of persons, the question arises : Is there any difference between a 
people's movement as described above and the Church of Jesus Christ >? The 
ovbvious answer is 'No'. The Church of Jesus Christ (I deliberately 
avoid using the word Catholicfhurch for obvious reasons) is a people's 
movement. According to me the Church is a movement of people, founded 
by Jesus Christ in order to bring about the realization of the full poten- 
tial of the human being and thus Sive glory to God our Father. The 
Church therefore, stands for values of fellowship, brotherhood, justice 
and love, which are values that are essential in enabling an individual 
to reach his/her full human potential. But then, a question could be 
asked, are not these values human values and is there no Spiritual or 
divine element in these values? The answer lies in the area that thesc 
values are both divine and seculare and there is no distinction between 
what is authentically huizan and the divine. The authentic human person 


is a free point of self-giving and to the measure he loves, he is 


Pg eae 
divinized. Thus there is no difference between what is authentically 


human and divine. 

To go back to our original statement. The Church is a people's 
movement, founded by Jesus Christ in order to bring echout the realis- 
ation of the full potential of he wusian being and thus give glory to 
God the Father in and through the Spirit of Jesus when it realizes 


the values of the kingdom in its life. 


The Church therefore, consists of a Spirit-filled people, animated 
and inspired to live their lives according to their founder Jesus 
Christ. It is therefore a definite group of people who have a specific 
aim and purpose in life. This aim and purpose is not only individual 
salvation but also includes the transformation of the world and the 
oppressive structures because the Church stands for fellowship, justice 
and brotherhood. We cannot answer today like Cain 'tAm [ my brother's 
emia a ae fa are our brother's 

| 7 Stow towards a better human being, thus: 


leading finally to the hominisation of man and the universe 


hy a 

The Church is people. It ig a community of creative, fre¢ ,joy-us 
sharing people. It is a Community where life is present in its fullness 

because the fountain-head of all life - Jesus - is the founder and the 


energising force behind the people. 


It is a community of creative people in whose company there is no 
curbing of the potential of life, In it there must be the free expression 
of all that is beautiful in humanity. It is a creative community in the 
Bonne that it makes people grow. It is a community in which the spirit 
of Jesus is breathed upon you making you grow. There is no threat to 
we another in this movement. You are not a threat to me so that I put 
i my defenses, but rather, because you are there together with me, we 
drow. This is the meaning of the Spirit of Jesus is breathed upon you and 
this a8 a gift shared not only among-the people of the community but 
ie all mankind because the essence of this movement and the message of 
ithe founder is to LOVE and SHARE. By loving and sharing with all mankind, 
the community of people are able to bring forth a new man and a new 


woman who enter into the banquet of the Lord Jesus. 


' 
ay 


aac yes 
is eedom because 
The community called Church is a people who cherish freedom be 
mankind by the Father. Therefore, any and 
cedom' has to be condemned as something 


In carrying 


freedom ie human and gifted to 
everything that smacks of 'unf« 


t 2 al 5 ! > 
dehumanising and evil. It has to be called by its name'sin 


out this denunciation, the people of God, guided by the power of love 


perform their prophetic function to the whole of mankind. Together with 


this prophetic function the coosequences of this denunciation must be 


joyfully borne because the denunciation rcleases creative energies to 
bring forth a better and new huianity. Thus there is joy in suffering 
only if and when, the suffering is for the building up of a new ani 


better man and woman and not otherwise. 


The people of God are a frce people. What does this mean today = 
Can an individual really be free? Psychologists tend to think 'no', 
But it is the mySulque of the followers of Jesus to Say 'yes'. This is: 
not pure idealism, rather i+ is a sign of non-conformism with what the 


world has to offer. [ Say I am free because my freedom comes from Jesus 
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eee 
Christ who broke his body for my freedom. I say I am free because the 
God I believe in; is a God who has entered into my history displaying 
nis 'character.:stict of freedom. Therefore, by saying I am free, 77 
stand as @ non-conformist to the present slavish temptation of our 


present consumer society. 


livery release of creative energy and realization of frvedom—cexperience 
bring with it the experience of joye The Gospel of Jesus Christ is not 
a Gospel of doom. It is a Gospel of life and growth, of freedom and 
creation, of love and sharing and of the joy of being human. What does 
this 'joy of being human mean?. It means a certain joyful acceptance of 
the fact that I am, that I exist, that there is no one like me in this 
whole wide world. The Father himself has been directly responsible for 
my creation and He has sent me into the history of mankind just as he 
sent His Son, with a mission. -He has given me the whole of creation to 
respect and to love and to satisfy my needs. It is the joy of realizing 
the brotherhood of man - that I grow because of the name given to me by 


my fellow-human—-beings. It is the joy of realizing that we are no threat 


- LO - 


to one another, but we build one another into the mighty fortress with 


whi ; Jehumanising force 
Christ as the corner-stone, against which any d 


+ x TA 
i ormec the “le enereies of love.-:. Phe 
cannot stand, but is transformed by the dynamic energ 


joy of being human is the wonderful feeling of ay, experience of self- 
Giving, of sharing, of forgiveness and reconciliation. It lies very 
deep within us and requires the Spirit of Jesus to draw it out for 

us, so that we are able to create the new man and the new woman accor-— 


ding to the image and likeness of God. 


TeeeCrurch isa sharing-—people. Why? Because God shares his love 
and his forgiveness and His Son with use He has shared the whole of 
creation with us and gifted it to us to make of it a beautiful and 
loving world. To share in love does not in any way limit my dignity 
as a human being, on thé contrary it enhances it, because we are born 
of the Father who is love and sharing. How can any authentic human 
existence ever go against the intrinsic urge to share, which is the ’ 
birthday gift Siven to us by God? And yet it: de e6, 


The forces. of 


ai 3 ‘ 2 
aVil seemed to have triumphed in the Short-run and have laid the world 


ee a Rem 
to degradation and beuperism of a larre majority of people as against the 
accumulation of wealth, power and prestige by a relatively sal] mimctytyp lof 
people. To this appalling state of affairs the people of God stand as a 
beacon of light, a protest against the darkness of the dehumanising 
influences. It isin this sense that Jesus Christ wanted us to be 
the 'light of the world! and the salt of the earth. 


=~ Leo 


JII.THE EUCHARIST : A CELEBRATION OF LIF 
It is therefore, not suprising that the symbol that the sharing 


‘ Hi: 
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people took to represent their ideology is the Bucharist the sym 


of love and shariue.- Im this light the Mrcharist is a protest activity 


‘i ; oe . . o> = zs Se 
it is a subversive activity against all the dehumanising forces that ar 
ab present operative in the world. The Eucharist stands for creativity, 


reedom, joy and sharing. It stands for an egalitarian society and strive 


to achieve it by its immersion in the world, by its taking what is so 
: : 3 ‘ : ’ . A iis 
ommon a thing like bread and proclaiming that this is to be shared by 


all the human beings in the world. 


The Bucharist denounces the present process of structural exploitatio 
and accumulation of wealth by a few. It denounces private property and 
class and caste differences. T+ denounces the selfish use of natural ro- 

sources by some people of the world at the expense of the others. I+ 
denounces the power politics of the people in authority and demands that 


each person has thei right to det ermine his/her destiny. 


py ss 


The Eucharist proclaims, on the other hand, the beautiful gift of 
life and growth as received from the God of life and encourages the people 
of God to pledge themselves to transform the unjust struetures of exploit- — 
ation into structures that unite and heal and not fragment and break the 
family of man. The Rucharist proclaims the liberation of all mea from 
everything dehumanising because it was instituted, we believe, by the man 
Jesus who offered his life for the total liberation of man. The 'Do this 
in memory of Me' is the request of the founder of the Jesus—pecple to 
follow in his foot-steps, to make the options he made, to speak out boldly 
against slavish adherence to eultural patterns, religious traditions, 


political domination, economic enslavement and social control. 


It is the'call' sent out by Jesus to his people to rise up against 
anything that supresses life and growth and create the new man and woman - 
the new humanity where the goods of the earth and the culture of the race 


is shared by the whole family of man. 
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The Fucharist is a eclebration of life and love and therefore, i 


‘ Cc é ist 
fits well within the framework of a meal - a banquet. The HKucharis 


is a celebration of life, the life of millions of people who ake 
struggled, sweated and toiled to make up the bread which is consumed and 
eaten as a sign of taking intofurselves their life, identifying with 
them in their blood, toil, tears and sweat. It is the gift of the 
poor, the down-trodden, the marginated, the unschooled who gift them- 
selves to us in the form of bread, they break themselves: for the whole 
of mankind in bread, they therefore, share with the whole of mankind 
their love and concern to make mankind frow towards it fullness and 
that is why they are "the blessed of the Father" because they live 

out in their blood, toil and sweat the commands and values of the 


kingdom here on earth. 


What is our response to this tremendous offer of friendship in 
love, of the poor and the down-trodden ? In the face of such generomity 
and sharing, such love and Concern, I believe, there can be only one 


response = LOVE: JUSTICE IN ACTION. ete is: our pledge we make to the 


a5: 


poor of this earth that we will identify ourselves with them and 

| transform the world together with them, so that we can grow together, 

we building them up and they building us up to the pinacle of human glory. 
It is in this sense that every gift includes a task, every offer of 
friendship in love demands a reciprocal Tesponse, every sharing of blood, 
toil, tears and sweat, demands pledging of our blood, toil,tears and 


Sweat to create the new humanity of love and concern. 


Therefore, in this sense the Rucharist is a meal leading to growth 
in life and.a ‘sacrifice! involving a pledging to work for the transform- 
ation of dehumanised structures, the liberation of man and the building 


of God's kingdom on this earth. 


“The Church therefore, with its people who are creative, free, joyful 
and sharing and together with its living out of its Eucharistic pledge, 
is the ‘salt of the earth', a worthy brid > and ‘follower of Jesus Christ. 
It is only when she lives authentically according to her calling that 
she will be in a position to proclaim to the world the Good News of her 


_Lord Jesus Christ who was raised to the heights because of hisoptions 


Aha eee 


‘ whose options found the approval of the Pather. It is only when 
the eee bsople chee might and main to build a better humanity by 
being non-conformist to the dehumanising and alienating forces, by 
living out their commitment radically, by ‘doing this in memory of Mi" 
then it can say we are the children of the Father who lets his sun 
shine on the good and the bad, it is only then that we can rightly 
hear the words of the Lord, "Come, enter into the blessednese that 


I have prepared for you". (Mt.25,34). 


es 7 
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’ IM. ESCHATOLOGY ( new life) 


What is this blessednese that has been prepared for us? It is 


here in our history. We do not know at what time or where it will take 


place, but because of the incarnation and the ‘eruption of the divine 
into our history, we can be sure and dead certain that the blesscdnes 


spoken of will take place in the history of mankind. Salvation history 


is therefore, salvation in history. It is the task sct and gsiven to eve 


human being to transform his world around him in the here and now. What 


does this transformation imply? It implies 1. A radical re-structuring 


of our values according to the kingdom values and 2. A prophetic role on 


Ty 


our part to challenge, protest and denounce anything that has a dehumani- 


sing element. This will bring serious consequences but they can only 
be joyfully borne and shared if the Spirit of Jesus Christ has already 
trained anc helped us along, with our brothers in community, to accept 
theme This we believe noganeeeae is the promise made to us by Jcsus 


Christ - that in the time of trial, words will be put into your mouth 


(Mt.10,19-20) then why do we hesitate to make a radical turn over to the 


sic: of the kingdom and transform the world. 


- 
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is blessedness here on earth is: 
One of the strong elements: of this blessed 


that it has to-be striven for in community. There is no place for 


VQ = TIX Hs Q 
individual salvation and gain here. I cannot be happy when I see my 


Boerne : aS aS ‘ 
brother dammed. This is against the spirit of the Jesus-people 


Therefore, salvation is communitarian. The mission of Jesus and the 
Church is precisely this: to build the human community as God has 

a reant of it, but to build it here on earth. What ‘earthly' use can 
there be to build a human community in 'heaven'? It is today quixdtie: 
to think in such terms, the human community has to be built here on 
earth. If it was a matter of indivicual salvation then Hinduism and « 
not Christianity has a better answer and a well thought-out system. 
This was done years aG0, much before Christ came into the history Of” 
mane . Jesus comes with this new demand and challenge, he demands that 
human beings on earth form a community where life begins to be lived in 
a new way, where there is a now strength and a new iss where human 
beings throb, glow and grow with the brightness off creativity and joy 


and any power that stands contrary to this new life and thwarts it will 


SLO. 


be swept away by the power of God and Man, so that man wail. be able 
to reach his original, untarnished human existence. This is the vision 


of Jesus. 


Thus the truths that he spoxe about, like the Trinity, the Eucharist} 
the germon on the Mount, his owr death end :resurracttion, the promise 
of the spirit, all these to be of value must be in relationship to 
the group life of people, to their earning, buying, working, self- 
nderstandins etc. These truths therefore, have political and social 


dimensions here on this earth and not in some etheral space'out there!. 
® 


Thus I believe, we cannot speak today of a 'beyond-eschatology'. 
Our eschatology looks to the future but it takes seriously the present 
and tries to realise the future in the present. This tallies with what 
Jesus Christ said, "The time is fulfilled, the kingdom of God is at hand, 
revent and believe in the Gospel." (Mk.1,15). This was his obsession and 
he challenges us to make it our own. We can only legitimately spend 
our energies therefore, firstly in believing this’ truth and secondly, 


in collaborating with God as co-creators to transform the world into a 


=e Oi 


: re oe where sharing and not 

beautiful place where men live as brothers, where sharing 

; dey and where men will sing and 
terabbing' is the hall-mark of the day and whe ae 

friendshi} SLt1vi 

dance and relate to people in warmth and friendship, in the positive 
and creative activity of building one another and the community of man 
on this earth. This ultimately means socialism, we must want it and 


believe in it. Then it will be possible where the goods of the earth 


and the cultame of the race will be shared by. the human family, where 
everything and everybody always, 

"WSeeksto give a response to anothers the rain to the earth 

the earth to the plant, the plant to the animal, the 

animal to the person, the person to one another, the 

whole human community to God and God to human kind. 

This is the whole cycle and it perishes. the moment self— 

giving is stopped and self-centere€dness enters. We see 

therefore, that every gift ig a task, for everything > 


received demands to be passed on, to become a gift." 1, 


H 
we 


j 


Lg} 
ey ‘ per 
oF 


i 
a b sc 2 
2 so hale: 
fag $47 Fw See? 
og ad oe ea : 
May! ¥ ae ype 
. 4 We, % 
7) Bp? pb aA # 
hf he d 
CS EO aoe 
3 my 7 / , 
aA: A y 
‘ c,. tH 
Ce 
(Ky 
a A ix’ if 
Ligon Lat 
7 EY I, 
cs = 
ch : 
fd 3 Fr , . A. 
oy i 4 


\ 
fi j 
i 3 ee 


rsa mm! 


i a 


-V. SACRAMENTS -— Introduction 


In the perspective where every gift is atas k, re ‘sacraments! of 
this community are expressions of a response from one person to another 
They are a symbolic expression of the love and acceptance of the community 
to the individual person who either seeks to enter and pledges to live by 
its values or a strengthening in love of persons who are already in the 
community - a strengthening to grow in the life of love and the spirit of 
Jesus. The sacraments are not merely symbolic ex essions which cater to 
the acsthetic dimension of man, but they are also an expression of. how a 
community which has opted to live by the valucs of Josus Christ. and 


— 


especially the value of life, carries out its functions in the % 


ordinary every: iday events of life in a world torn apart by hatred, self- 


interest and competition. 
BAPTISM - At the very begining of a Child's life when the child has left 
the warmth and affection of the womb and is exposed to the jarring and 


glaring harsh reality of life, the child needs, atleast for sometime when 
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he/she ; a 
This community then, which 


acceptance of his/her fellow-human beings. 
of the power of love extends its welcoming arms to 
La, ake v 


is an enfleshing. : 
the child rejoices at the gift of God, as one more hand in the task 
of the transformation of the world from the death-foree of evil. If 
Pejoices also at the birth of new life, as.onee more a contirmavion 
by God of the ideals it holds and believes to be true. It rejoices, 
in the innocence of the child, the spontaneity and the joy of a new 
borne babe. It rejoices in the fact that there aren differences 
in children no class, caste or colour barricrs and the child shares 
everything he/she has with people | ne/she 16yeeley 1 thie oie 
Goumunity Tejoices and joyfully accepts the new-born babe in its arms 
giving it the warmth it needs anc the affection it seeks after the 


traumatic experience of Darth. 


All’ that is said above can be equally applied to an adult who 


seeks to enter the Community and pledges his life to the carrying out 


of the mission of this community. Baptism is therefore, societal aem 


Bre 


and communitarian. It is not restricted to any one sect of religion, 
but it can be extended to the whole race of humankind (ofcourse, if 
they want it) when they make a pledge to follow the values of justice, 


love and concern. 


CONFIRMATION — I believe confirmation is the answering of a deep need 
in a person when, because of the stress and strains of life, because 
of the constant. bombardment of the death-dealing forces, a person 
needs to feel the solidarity with the community that he/she is in, 

and confirmation, answers this need for togetherness and strengthas 
against the alicnation and isolation that a person may experience in 
life. It is the community again giving now life to weak individuals 
who may bogin to entertain doubts about the efficacy of God's salvific 


plan for humankind. 


Secondly, confirmation is also given at a time when physically 
an adolescent does not really know where he belongs. He is surely 
too big to be considered a child and too young yet to be considered 
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an adult. He feels estranged from the people he once knew and loved 
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and he begins to experience a loneliness, an alienation, a frustretion 
and at the same time, he begins to discover himself and Cun re and 
some of the discoveries can be shattering and devastating This is 
where the community comes in to embrace him with its oil of gladness, 
with its offer of friendship and its concern for one of its own. 
Thus confirmation, like baptism, is societal and communitarian. [It 
takes seriously the life and growth stages of a person and tries in a 
symbolic form to express its response to the person who fecls estranged. 
In doing it encourages the young sapling into maturity, it comforts 
and soothes the brutal sores that the competitive world has inflicted 
on the young and it safe guards them against aggression of the death— 


dealing forces of evil. 


EUCHARIST - A memorial of the death and ressurection of Jesus Christ 
7 ch Cases a cs ‘ E = 
and a celebration of life in the sense of warmth and a release of 
creative endrgies to build human communities of love and self-reliance 
also a pledging to work for the transformation of the world into a 
family of brotherhc 
100d and love <3 9 i 
as @ response to the gift of the: poor 


to the family of man (as discussed above. ) 
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RECONCILIATION - However high may be our ideals and aspirations, it is 

a fact of experience that man always falls short of them. The sacrament 
of reconciliation is therefore, the sharing of the spirit of forgiveness, 
a spirit which the community has freely received from the Father, to 

be shared among the members of the community : °. or the community as a 
whole who fall short of the ideal that it stands for. It is only when 
there is a constant set back and 2 rising to go forward that the 
community of the sharing-people can still believe in the gift of forgive= 
ness of the Father and the options that the son made for the poor of the 
world. The death-dealing forces being what they are and exerting such 

a devastating influence on a person who opts for change, it is not 
surprising that persons in the community ov the cammunity as a whole 
will fall short of the ideal they pledge themselves to, here the spirit 
of love and concern becomes operativeto counteract the death—-dealing 
forces and accepting those who have fallen short of the ideal, back 


snto the warmth and friendship of the human community> 
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iliati i a Li hat has 
he question of reconciliation therefore, in the light of w 


been said above, arises when sin is seen sn its societal sense and 


its consequences are felt in the community of humankind, when self- 

. tcenteredness creeps in and assetts itself, when my brother becomes a 
threat rather than a gift to me, when I close myself from the strength- 
ziging energies of the others - and all this happening because the death 
dealing structures are exerting an evil influence on my life and choices 
then reconciliation counterchecks the life-destroying tendencies and the 
reconciliation and warmth that I receive from the very same people who 
have perhaps been the victimg. of my selfishness, brings me back to my 
senses and offers me an extended loving hand of friendship and love. 
This reconciliation is a societal and a communitarian act demanding 
heroic detachment and the ability to discover the good even in a'sinful' 
person and to extend the invitation to grow anew into the new humanity 


of fellowship and love. 
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PRIESTHOOD 
THE HIDDEN GOD 
A Challenge from an Asian Sage 
"Leave this chanting and singing and telling of beads. 
Who do you worship in this lonely dark corner of the 
temple with all the doors shut? 
Open your eyes and see that God is not in front of you. 
He is there where the farmer is tilling the hard ground 
and where the labourer is breaking stones. 
He is with them in the sun and in the rain and his garment 
is covered with dust. 
Put off your holy cloak and like him come down on to 
the dusty soil. 
Deliverance ? 
Where will you find deliverance ? 
Our master himself has joyfully taken the bonds of 
creation, he is bound with us forever. 
Come out of your meditation and leave aside the flowers and incense, 
What harm is there “if your clothes become tattered and stained? 


Meet him and stand by him in toil and in the sweat of your brow." 
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Though the above poem can be addressed to anybody, I feel it 


itself to the priest - and the priesthood 


ys 


specifically addresse& . 
understood as cultic. In today's world, a community dedicated to the 


values of the Gospel cannot afford the luxury of a priestly caste or 


class having only cultic functions as their contribution to the world. 


What then is the priesthood in the community of a sharing—people? 


Priesthood, I believe, is one of the expressions in which the 
community called church expresses its radical following of the demands 
of the Gospel. As in any human organisation various functions are 
needed for the smooth running of society, so also priesthood satisfies 
one of these functions. But it is a function demanding a change of 
heart and mind-sets, a change of values and judgement, a change of 
attituéees and behavioural patterns and 'the' criterion for all these 


changed systems, is the values of the kingdom. 


A priest is essentially one who serves and serves in all types of 
work according to his ability and training. He is chosen by the 
f ‘ & 


community to be their president at the; 1 : 
it at their Symbolic expressions of faith - 
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though this choice need not be permanent -— and he is also chosen by the 
community to be their link with the other communities throughout the 
world. In essence he should try to personify in his life the radical 
demands of the Gospel. In doing so he does not ani cannot demand 
privileges ani réspect. He only builds the co onmunity together round 


the spirit of Jesus Christ acting as its inspirational force. 


In the vision of Jesus Christ for a better world the priest is the 

one who by his calling must share in order thet every social gulf ma 
be removed. He opts for a kind of life that will reverse those trenis 
of thought and upset those value systcms that have made a mess of our 
world, created the wretched and the disposessed, fragmented the human 
community and brought about the present global malise. A priest, in 

true sense, should want to reverse these conditions and Aynamite it 
at its very core by infusing in the heart of the very corrupt system 
new blood and new life by his style of life. and his value system. 


Priest in the community must have the courage to be pure, to lay 
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emphasis on being rather than having posessions, to have the sanity to 


c : 7: Bes 
relate to one another as brother and sister, as neighbour, and not as 


master and worker, brahmin and harijan. 


To be a priest means to be human, to be tender - this means that 


the powerful must be made to care for the powerless and the powerful 


to be at the service of the powerless by sharing power. 
am this impossible 


must be made 
The priest has to be a visionary like Jesus to dre 
ireame 

The-priest has.,to be the shining lamp. the bright spark and flame 
in “2 world of selfishness, darkness, cruelty and death. To be 4 lamp 
in the night means to be a non-conformist to the darkness. [t+ means 
saying 'I do not agree with the majority. Yet the darkness will press 
on the priests who have the courage to be different, they will be 
oppressed, beaten and burnt-out,- But we have the assurance of the 
Risen Lord that the light will shine in the darkness ani the darkness: 


will not comprehend it nor overcome it; nor master its (In.i oe. 
bs L c ° 9 ° 


What has been said above of course, applies to each and every 
individual who opts to belong to the Jesus-people, and not to the. 
priest alone - But the priest cannot help but be otherwise, by the 
very nature of his life as priest he becomes the inspirational force 
and model figure for the rest of the community and challenzes them to 


an on-going experience of life, love and concern. 


For the priest, a top-priority of his work consists in the eelebra- 
tion of people, of brother and sister. Por it is only in the eo-relation= 
ship of people to people that God ean be met and properly worshipped. 
People are God's sacrament to people and God's self-revelation to 
people. The priest therefore, brings into the community this thrust 
in the direction of brother and sister who is God's Sacrament and in 
whose service will he discover the real God. His whole thrust and mission 
is in the building up of the brotherly community. Thus bis ministry is 
essentially life giving for God is life and the principle of our existence 
and our humanity. Again we see that priesthood is not eultic but 
miristerial, gocietal and communitarian. It is in the building up of 
the 'broken for you' body Looe the main work of the priest consists and 
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; ve and concern, 
at rejoicing at every growth and extension of life, lo 
towards the new humanity. 


MARRIAGE - When two people pledge themselves to one another and gift 

. =e to one another there is the creation of a min-community of 
love and concern, anid for the community of the sharing people this is 
its values and its ideal. The sacrament 


perhaps the best expression of 
enfleshing of the kingdom values in a 


of matrimony is therefore, the 
world of hate and misery, in a miniature scale, because here the saying 
every gift is a task becomes very real in the life of these two young 
people. They together shoulder the burden of the transformation of 

the death-dealing values and encourage one another to go through life 
with zest and energy. Tosether with this there is also the hope 
expressed that humanity will live on and grow to reach its zenith point 


of union of hearts and minds, 


What stands out in bold relief in the Marriase of two young people 
is their daring and Courage to go ahead With 2if6.in tho Company of one 
another. They together proclaim the unity of mankina is possible and it 


*S not just a dream, that Sharing is a Viable reality and not a fantasy 


ey Se en ees 
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of cinderella land, that love ultimately has great energising power to 
transform and live one's life to the full, that in the very meeting of 
two or more people hhe divine is incarnated and helps to discover from 


within the beaatyof love and concern. 


Here again we see that marriage is socictal and communitarian. The 
sacrament has a message both to the community and to the married couple, 
and the message essentially is LOV, LIVE AND GROW into the new humanity 


of self-gift and self-reliance. 


ANOINTING - This is the community's farewell to its fellow-worker, 
an act of solidarity and oneness, an act of friendship and love to the 
It is the approval and the acknowledsz- 


in the 


sick one or at the point of death. 
ment of the community to the sick man that he has ‘run the race! 
right spirit the Gospel values - and he has done his bit to transform 
the oppressive structures. In this sacrament the community pledges to 
him/her that his/her work was not in vain- that they will carry out 


what he/she lived by and continue from where he/she has left off. 
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Here the community also expresses it~ protest to the world of misery — 
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that the death-dJealing forces have been overcome anid the ressurection 


is at hand, the in-breaking of the reign of love has begun and hate 
will be overcome. It expresses its hope and it acclaims its right 
choice of working together with God to transform the world from hate 
to love - this choice has not been in vain, the marginated will rise. 
up when the values of the Gospel become operative in the history of | 


man and the goods of the earth are shared by all. 


Thus we see that this sacrament is also one of life and joy. 
ft is a celebration of a outs lived to the full ana joy because love 
has triumphed. It ig an encouragement to those of tho conmunity to 
Continue in the values they have opted for because the fruits at the 
harvest are great. ii -ie 3 thanksgiving Sacrament for having lia 
a 'good life' and an exciting sacrament because it comes at the 
threshold of a new life ag the ‘son of Godt, 


The task is over and 


the ert remains a pur j Ae] a] The nt TO) Bree t ard | 
g i ee 3 y + + 
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the new humanity has been complete and man must go now to a well.— 
deserved 'bjessedness' and new life, where the happiness as children 


of God will be experienced in full measure. 


CONCLUSION... - It can be seen that all the sacraments are the symbolic 
expressions of the values that the community holds namely, creativity, 
sharing, joy, and love. They are societal and communitarian and some 
like the Eucharist and Reconciliation extend to being political. They 
have a protest-—value against the present system of exploitation and 
alienation. They act as lamps shining in the darkness, as non-conformist 
with the values of the oppressor class and as proclaimers of the ultimate 
triumph and mastery of life over the death-dealing forces. Their 
function in the community is to strengthen and vivify the community, 
unite and harmonize the rough edges and gather together in one continiun 
the family of mankind to work as collaborators with God to transform 

the world from hate to love, from selfishness to sharing, from despondency 


to creativity and from death to life. 
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VI. GOD: 
A number of questions have been posed about God 
Is God needed? Why? Who is 


ang are etait 


being posed by each new generation . 
this God that hovers over us? Who is this God who commissions us to 


transform the world? Why must we do it ? etc.etc. Many answers have 
been attempted but at the background of every answer there ig a 


lurking suspicionc.. that it is not the fullest and the best answer, 


there is something lacking, some point that has not been considered, 


Some statment to be clarified. In the age that we are living in, 
this is an obvious reaction when dealing with the question of Gods: 
Science and technology has conditionea us to have clear-cut and 
precise answers and we transpose these conditions or aspirations on 


matters relating to God. 


To me this is wrong methodology. Why? Because God is a mystery - 
he is too deep for me to understand fully and what we ean only attempt 
are inclinations, tendencies that can Suide our thinkingand evoke a 
positive (or negative) response towards God. We can never get a real 


and precise a at I 
p nswer to what is God? and who igs He? 


ay. & 

God is a mystery. We do not meet him in daily life as we meet one 
another, we do not know how he looks or how he reacts. We can only at 
best give utterance to our faith in him and even here language proves 
a draw-back because of its societal, cultural, historical meanings and 
limitations. From my experiential knowledge I can come to the conclusion 
that am a gifted person. I was gifted life and all its qualities, and 
experience leads me to say that I was gifted life in great love. I did 
nothing to earn that love and I cannot therefore, say that I have acquired 
ite. Was given - 1 unconditionally and this is the basic quality of my 


self—apprehension. 


This'giftednesst of my life is an experience of unconditional love 
and life. God becomes then the love and life principle of my life. 
lixperience tells me I cannot live one second of ny life without his 
constant love and life. This I experience and sense as I grow in my 


ability to experience myself as a community being. Someone has called 


” 
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me and given me myself and the more I become aware of this gift of 
myself from the others, the more I sense and experience the uncondit— 
ional love of God. Thus the community that I live in and the degree 
that I grow in life and love is the degree of God's self-revelation 
to me made in and through the community. The community of love and 
brotherhood therefore, reveal to me thr.love and life principle that 
is God, wherein there ig no love and brotherhood in the true sense, 
God's self-revelation is blanked out and the death-dealing forces 
take over and corrupt the light of love and life. Thus one of the 
basic and very fundamental needs to fight the death-dealing forces 


and allow the love of God to shine over human beings and foster their 


Srowth, is the realization ang the actual working out of the community 


of love, justice and brotherhood amnons humankind, 


Although the love of God and life from God is gifted to me, yet 
it is not done ine 


Aternalistic Waye The gift implies a task and God 
wi i j 
111 not do My home-work for: me, Be invites me to become co-creator 


with him in his eternal tank of re~ 


building ang transforming the world. 
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My 'createdness' is then raised to creativity and I am invited, not 
coerced, for my own STrowth towards a fuller human being, to activate 

my creativity in transforming the world, It would not be wrong to say 
that the more I am creative the more I become more fully human and free, 
the more I work at the level of creativg.love in building up a better 


humanity, the more I will grow in the life and power of love. 


This leads to the next idea that God is communion and society. *15t 
is only in Communion, in meeting with people, in mutual acceptance that 
God is encountered, By this I mean that if I live my life in such a way 
that I rejoice in the other's greatness, promotion and happiness and T 
actively seek opportunities to make the other more than he or she 13; 
then I encounter God in my life and discover the beauiy of being called 
humane This "charactergstic! of God is very essential to people who 
live as a community of human beings working with one another for social 
transformation, because with this understanding of God people become 
God's sacramental sign to one another — they help and build one another 


into better human communities. This is the dream that God has for human 
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Thus 
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beings and he expects: us to make this dream of his come true. 


community of sharing there cannot be any person who is 


in the 
anising 


threat to my growth and life, who activates the dehum 


active 
This individual needs ; 


forces against me and dwarfs my self-growth. 


&@ radical tra mnsformation and a thining out so that the dehumanising 


forces which he activates by his behaviour to others are stopped once 
and for all, by the power of love. God then will enter in his life 
when he wants and accepts him as he ‘encounters people who encourag xe 


him to grow and fitt Shemselves to him as God has gifted them to 


themselves, 


God is also experienced ag sharing. God Shares with me his life, 
love and forgiveness and this again is in total absence of my qualifying 
for then This ex 1 | 
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p nee of God Sharing his life, love and forgiveness 
+8 sensed in ang through the Community that I live in. The sharing 
communi 3 

ty thug reveals God ag Sharing to me when it behaves in a Similar 
Manner, short of which 4} 

y 1e experic i 
Pberience of Goq that [I Teceive will not be | 
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the community can justify its stand on fighting that the goods of the 
earth and the culture of the race be shared by every human being, that 
the world be transformed and the dehumanising self-centered structuros 
be demolished for humanising and self-giving ones, that the principle 
of life, love and forgiveness which we have received from God be shared 
among all human beings and no one has the monopoly of it. Further from 
this aspect of God one can say that the task which arises from the 
'sifttedness' of life is a shared task, not one man alone is called to 
transform the world but the task belongs to everyone who believes he 
must live his life to the full. Responsibility is thus co-operate and 
collective. It is the human family working out the transformation 
together with God, following the example of Jesus Christ and under the 


influence now of the Spirit of Truth and Jove. 


God is therefore, Love, Life, Community and Sharing but these 


aspects are a later experience of man in his awareness of the God- 


Gimension in his life. The earliest experience that we as Christians 


iy 


have of God's in-breaking into our history is the experience of the God 
a S ES 
of the Exodus where God stands out as a Liberator and Defender of the 


has "seen the affliction of 


fa 


cause of the poor, and the oppressed. He 7 : 
his people who are in Reypt, and has heard their cry because of their 
taskmasters".(Ex.3,7ff) and he takes a political stand against the 
established ruling power to liberate his people. The God of the Exodus 
senerionce is a God fighting for.man in order to free him from bondage. 
He is a God who builds a people, who nutures them and. leads them on to 
fuller participation in his life and love. He has close dealings with 
his people, and he trains them to bring about a revolution in the think 


ing about God for their time. 


The God of the Exodus is the God of Liberation, the God of life 
who frees his people from the death—dealing forces. (Cod as we have 


experienced him is LIFE and his wish for us is LIVG, ARISE, GO FORWARD. 
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He is LIFE and therefore, whenever he addresses people or ertptiss ik: 
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the history of man he or-ngs life. He can never Say Die, Cease to 


a tS eee 
4X1iste This is against his very nature as the God of Life To one 
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and all them God says LIVE and this being SO, our behaviour must 
reflect this command of God to LIVE and live a full life of love and 
hope, of shared bread and forgiveness, of human creativity and joy in 


the enrichment of the other and the building of the new world. 


The God that the world needs today is an experiential God. The 
intellectualization of God is over and done with. God has to be de- 
intellectualized and humanised - by this I mean thot God and my expenience 
of him must influence my behavioural patterns, my value systems and my 
personal relationships with others if he has to have any meaning in my 
life and that of others. My God is: therefore, my experience of him 
through the love of others. He is firstly a 'mystery' beyond all 
‘exact, precise' comprehension. Secondly he is love and life encoura- 
ging us to grow at our own pace and gifting himself continually to us 
so that we may gift ourselves to others and rejoice in their consequent 
growth. He is communien and socicty where the brotherhood of man 
reveals the comunion of God and finally, he is sharing where the Love, 
Life anq Porgiveness: are shared, where bread is shared among the brother- 


hood, where creativity is fostered because of freedom and where 
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forgiveness is given more than demanded because of love. Thks is 


the timage' of man that God made into histlikeness'and our mission 


is to rebuild that image. 
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VII.CHRISTOLOGY (Jesus Christ) India 


The Christology presented here is the 'rationale' for all the 
theological perspectives that have gone before, because as the Christol-— 
ogical perspective changes, to that degree the ecclessiolosical, litur- 
Sical, minsiological perspectives change. It is with this in mind that 
I have not given rationalistic arguments to provide proofs for the 


previous theological perspectives mentioned above. 


The starting point for any Christological reflection is the 
historical Jesus, that man from Galilee, a man in our history and the 
history of the whole human race. There are two striking aspects of 
this man, that is, the man among men and the man at home with God. My 


reflections will attempt to spell out these two aspects. 


The man among men 


As a man among men he strikes me as one who had made a definite 


choice and option for the poor and the oppressed. He is against the * 


rich class, yet he deals with the individual rich men or men in position. 


Ae 
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He does not hate the individuals, put the class of the rich who are 
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slaves of an oppresive system. He identifies himself with tne poor, 


at his birth, no food of his own, 


in the sense, that he has no room 


but lives on the food that people give him, He has no security on 


which he can be rest assured that he will have a comfortable life 
in his old age. He was a man who drew others to himself by the power 
of ‘his words and his deeds, yet he would always leave others free to do 
their own thinking end never impose his decisions on others. He tried 
to make the future present in the here and now. He did not dive on the 
events of the past, but he was future orienteted and lived as if the 
future, ic. the kingdom was already in the present. his led him To 
believe in the goodness of human beings where he would not condemn them 
according to their sins of the past but give them their true value as 
human beings to live out their bright future which is ahead of them, 


(Adulterous Woman). 
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Jesus was a man who disregarded public opinion and respect when it 
came to his uncompromising stand about the freedom of man against all 
forms of oppression. He dared to challenge and question the existing 
oppressive status quo. In doing so he exhibited his tremendous freedom 


and fearlessness. He was a strong non-conformist to any tradition, 
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custom, myth tht enslaves, as he had a clear vision of what the future 

of the human race should be. In this sense he was a visionary. Thus 

he was also able to build people by giving them trust, freedom and for- 
Siveness and a sense of the divine in them, allowing them to grow in 
their own creative way. In his life this was possible because he put 
human beings above customs habits, taboos, religion, society and politics. 
People mattered more for him and h> was able to die for the cause that 

he began his work, viz.e, the liberation of the human race from all forns 
of oppressive domination. To do this he evolved a methodology of strict 
non-violent action, in his concept of the freed humanity even the perpe- 


tuators of the Oppression have to be treated with love and not hate 


because they are also children of the Father. 
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slave of history rather he was a 


rr 


Jesus was not a man whowss 2 
spoke the language of the common 


He treated 


fe 


creator and maker of history. He 
people and he was at home with the outcast of society. 
them with warmth and understanding, giving them a chance to live..as 
human beings and not cogs in a machine of exploitation. He was a 

creator of his own values which were guided by his vision of the ~ 
future and he hated enslavement of human beings, yet the gtave and 


the enslaver had a special place in his heart. 


He fought against power vested in the hands of a few because he 
believed that each person hag the power to make his own destiny and 
has the right to make his own decisions, thus that power should be 
in the hands of the people and not in the hands of a few dignitaries 
at the top. From this perspective he worked for the transformation 
of individuals ani structures thus as an animator for the peoples! 
cause and a changer of the existing value systeme To do this he 
had to be uncompromising with his convictions and hinself, yet he 


was patient and de andi ae 
patient and understanding but not patronising towards others. 
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The Man at Home with God 

He called God Abba and his relationship with God was one of 2 filial 
nature, he had a strong sense that he was the son of God and that.God had 
called him to do his will on earth and especially to bring 2bout the 
liberation of man. He loved God's creation and believed with 2a child- 
like trust in the promise of his Father, not only did he believe then, 
but he believed that the promises of his Father to the people had already 
taken place and that the kingdom of God had already come. From this 
experience he drew tremendous strength to carry on his work for the 
liberation of man. He gave to the world the beautful experience of 
the loving, Merciful, Forgiving Father whose love has no limits. Jesus 
loved God in man and man in God. Therefore the will of the Father was 


everything for him even superseding his own young life. 


Jesus was a man who fully believed that God loved everyone in a 
like manner and therefore, he could speak of a salvation that is 


communitarian, bequeathed to mankind and the world. In this world there 


Et 


cannot be a situation where I can be happy if I am saved and yet be 
unconcerned if my brother is damned. His obedience to the Pather's 

will stands out as the high point as-the-high-point of his life. He 
saw the Father's will to be the liberatiom of man and this co-incided 
with his own ideals and thoughts about man. Thus he was raised to be 


the Son of God and the Lord of Creation. 


CONCLUSION 


ne man Jesus living today with India's poor, in a village 
ay ng oy 3 z 


4 


unheard of, probably working like the rest of then even as a casual 
labourer and making them realise for themselves that they are not the 
ignorant fools, the useless, the unlettered, the lacking initiative 
people that the oppressors make them to be, but that they are the wise, 
the creative, the risk-taking, sharing people that made the Father 

want to be with them and so initiated a process of Structural and 
individual change by “nnouncing through Jesus Christ his reign of 


freedom for all that is very best in humankind. To the world, this Je 
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makes sense, to a world of rampant oppression, power secki £, wealth 
accumulating and inhuman exploitation - Jesus stands out as a figure 


who dared to contradict these enslaving values to make hunan beings free 


and live according to their calling with the values of justice, disburse- 


ment of power, equal opprtunities for all things and positions and fellow- 


ship in the human community called to be creators of their own destiny 


as their brothers. 


together with God the Father and the rest of mankind 


VIII. FURTHER QUESTIONS | 
This brings us to asking. the question, why did God raise him? 
‘There were other men who fought before him for the liberation of 
What about them ?. The answer seems to be in the line 
His option FOR the poor 


their people. 
that his options found the approval of God. 
and the oppressed, for building up the human community to its full 


potential, all that he expressed in the kingdom - were in keeping 
with the plan of God and his love for the whole human race. Thug 
this man Jesus who gifted himself to God and to man totally, was 
raised from the dead to show that the death-dealing forces could not 
and cannot have power over a person who makes the options that Jesus 
makes, and ultimately the death-dealing forces crumble in the face of 


the actuation of the power of: dove, ee 


m i é . 
The Gospels understood this message of the resurection and tried 
devi ee | Hee 
to depict it in many symbolic ways such as entering a room with all the 
rl : 4 
«0ors closed, the appearances and Cisappearances, the trans-spatial 


appearance etc. They seen to Say that this is a human type of existence 
eo 
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not the one that we are familiar with, but another type and of another 
degree and all of us who work for the liberation of mankind from the 


dehumanising forces Will be'raised from the dead! like Jesus. 


With this understanding of the ftesurrection of Jesus it is not 
Suprising to understand how later Christological re flections transformed 
the Jesus of Nazareth into the Christ of Paith, By this I mean that 
Jesus of Nazareth who lived out the Options he made for the poor and 
marginated and fought against the dehumanisation of man by the death- 
dealing forces, ana finally triumphed over them, could not be therefore, 
subject to them (Col.1,15-20). He became the Lord of Cosmos, the Son 
of God, the First-born of Creation and the only Saviour of the world. 
Of course these developments took time but in the period of two decades 
(Martin Hengelz Son of God) after the death of Jesus this Christology 
was already developed. 

Martin Hengal goes on to say that the "inner consisteny created 


need for a more developed Christology because : 


DA 


ef i the intermediar 2 
The question of the relationship of Jesus to y 


: Teal Tor: t 
figures like angels, Wisdom, the Torah etce 


2. It becones Pee cacary to re-consider the meaning of salvation in 
Juda -ism, temple worship, Torah and its relationship to the exalted 

, om Of Cod. ; 

3 The certainty that the time: of fulfillment. had dawned, provided 

an impulse to 2 cha ie of attitude towards the Law of Moses. The 

true will of Gol was not in the teaching of Sinai but in the 

teachings of Jesus — the Messiah. Even the Bxodus faving was 


refered now té¢Christ and 1 his saving work. 


Jesus was the Exalted Son.of God - coming to jué ise again and the 
eschatological awareness of the early Christian Community, made then 
think that ‘this is possible. Only when one who has control over the 


bee gin 5 oe 32... ik Cy Th Q 5 4 9 oe cr) ; 5 
veginning has the .whole matter in his grasp. The beginning has to 


be illuminated by the -ena and ultimately the idea of pre-existence was 


a favourite. neans, The Jewish idea of projection back into primal 
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times came into use here to develop the pre-existence of the esvhatolo- 


Sical redeemer. (Micah 5,10 or Ps.110,3). 


Once the idea of pre-existence was introduced all the functions 
of Wisdom were transfered -to Jesus. Therefore, he became mediator at 
creation and salvation. POOLYy, 34 this way was the unsurpassibility 
and finality of God's revelation in Jesus of Nazareth expressed in a 
ast conclusive way", is 


¢ 


bY 


The above gives-a description of how Christological thought developed. 


Today we believe Jesus is pre-existent, he is divine, he is the Word who 


became flesh. What does this mean today? 


Jesus is pre-existent not merely chronologically but qualitatively. 
God conceives of Jesus' existence first - an untarnished human existence. 
In-him all other human existence are conceived. Therefore, he is the 
first-born of all creation. His existence then is all love and not 
non-love and we exist in this love. He coincides with God's essence which 
is love. He is what God is. Therefore, he is divine and also untarnished 
human existence as conceived by Goi. Thus pre-existence is therefore, 


a theological phrase and not a temproal one. 
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at b - < - Ie S Bete Ss x) OLTYC. cis love Which Was inter LGiE to 
T 18 Lo V be JF Fisk Ee) f rehl 69.6 


ie h (S) 


Goad irom all eternity becomes 


Mankind and takes on a human form. Jesus is therefore, the expression 


of the way God loves us. Jesus in his being is not imprisoned in Wie 
self, he is free for others, welcoming, supporting, sharing. Therefore 


>ecotnat you love one another as I have loved you". (Jn, 15.2.9 


, 


We believe that Jesus is truly divine because he belongs to the 
same sphere that God is which is.love, and he is truly human because 
“he is not imprisoned’ in himself — he is a free point of love and seif— 
Siving. This is authentic human existence. Therefore, in the measure 
that we grow in authentic human existence, as a free point oflove and 
self-giving, in that measure We ore 'diviniged' and réealige our original, 
untarnished human existence. ‘Je realize-the love of God in the degree of 
pe ett. It ts on this basis that the Christian must reach out to 
others, gift himself, to the others to inerease in the realization of 
his full hunan potential Which, when completely reached, will be equal 
to the'born of God,1 Thus in the measure that we live -out the values 
of Jesus in the total pitt of solf 


- in that measure we will be ‘gongs 
in the Son;t, 
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Yet a further problem emerses, viz., if Gesus has-conquered the 
death dealing Forces by the resurrection from the dead, then why are 


we still faced with the power of Evil? 


The answer lies in the direction that the kingdom is not fully 
present in the world. Jesus initiated the process of the triumph over 
the death-dealing forces but his task is not yet complete. His body is 
Still broken and it is left to his disciples and his followers who 
believe in the valuas of Justice and freedom of ai] humankind from the 
bondage of 'sin', to continue the building up of his 'broken for you! 
body. It is here where our task lies in continuing the work of Jesus 
so that he can present the authentically humanised creation back to 


the Father.who initially created it as fully human and fully divine. 
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TX. CONCLUSION - 

It is in this sense, as we build up the coi unity of mankind to be 
creative, alive, joyful and fully liberated, when the goods of tne earth 
and the culture of the race will be shared by all, when the marginalised 
begin to live in the main-strean of life and the powerful serve the 
powerless by sharing their powen, when the powerless are empowered to 
create their own destiny of peace, fellowship and justice. It is only 
then that the task of. Jesus will be complete and the kingdom of God will 
reign in all its might and splendour and the power of sin (evil), the 
death-dealing forces will be vanquished onee and for all, never to raise 
their head again to trample and tarnish humanity. Then Jesus will present 
the kingdom to the Father, to be enjoyed by all men, to the glory of nan 
‘becoming fully human in the all-embracing power of God's love. 

1. Rayan, Samuel: The Holy Spirit Orbis Books, Maryknoll, New York 
10545, M 1978, pg. 139 
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X. STUDY GUIDE :LINUS d. | 


ds oe 


1. What do you understand by 'Social transformation'? 
Give an instance to convey what you mean by it. 


2. Is social ‘transformation same as social service ? 


3- Does social transformation depend on a 'change*of heart! in 


the individuals involved? Is such a change of heart possible 
without PeaG La pransformehion 4 


li. Chommeh: a People's Movement 
eee OV EMON 


1. What do you understand by a People's Movement ? 


Are you acquainted with any such movement ? How does 
it function, 


ee Should the Church be a people's movement? Why? Wha 
practical steps could you take to make the Church in 
-your locality a people's: ¢ hurch? 


3. What should be the role of the Church as a people's 
' movement in a non Christian milieu? 


- 60 - 


TIIl. fucharist: 


IV. 


1. 


Oe 


3. 


What does the Mass as it is celebrated today mean to 


you in the light of this capter? : 
'Rucharist stands for an egalitarian society, bread 


~ ghared by all human beings.' How could this idea be 


conveyed in the Mass today? What would be the concrete 
implications in the deily lives of the believers? 

How could we make the Bucharist a meaningful celebration 
of life and love in the context of a meal? 


Eschatology (New ie): 


1. 


Ce 


Spell out this 'New Life' or blessedness offered to us in 
conerete areas of our existence ? 


How does this New Life make us co—creztors with God 


here on Harth? 


3. What do you understand by Heaven? 


4. 


1. 


‘Salvation is communitarian’ - what would this mean to you, 
its implications in our dealings with others ? 


Sacraments: 


What do you understand by Sacrament in the light of 

this chapter? 

Evaluate eritically the administration of the sacraments 
today in the light of thisunderstanding. 

How would you visualize the work of a priest in building up 


the New Humanity? How would hi j 
ye Lty? c L S work be different from vt ? 
How is the priest related to the community? : Toe 


a oe 
VI. God 


1. What does God mean to your? 

ee What does God mean to the people around you (Make an 
informal Survey and draw up a concept of God operative 
in your locality). 

3- Is it possible to describe God adequately in human 

; language? 

Different religionsgive us different Zlimpses 
into the mysteryof God. Discuss. 


Vit. Christology (Jesus Christ 


1. What is the idea of Jesus conveyed to you through 
your catechism clesses and the sertions preached? 

2e Compare this with the idea of Jesus that cones 
throush the Gospels. 

3- What does Jesus mean to you now? 


